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Kiar: Hi y'all, this is episode 2 of the Feminist Joycast. Today we're going to be talking about 
queer elders and cookie dough phantom limbs. So we're gonna get into it. My name is Kiar, I'm 
one of your hosts for today. I use they/them.  
 
Mariana: I'm Mariana. I also use they/them.  
 
Kiar: Okay. So before we jump into it, we really want to acknowledge our positionalities, so we 
are college students, that's going to impact how we talk about queer elders. We're going to talk 
about a little bit about queer academia versus you know, more like queer colloquialisms and 
community life. I also personally want to acknowledge my whiteness because obviously my 
whiteness is going to impact how what my perspective is like on this topic because obviously 
perspectives on queer elders are going be very different from someone who is a Black trans 
woman versus me, a white queer person. And we also want to briefly acknowledge that neither 
of us is necessarily at the center of the most impacted in the queer community, but we're still 
very deeply impacted by queer elders and the lack thereof.  
 
Mariana: I also as an immigrant recognize that there's some tension between the abandonment 
of -- if I have queer ancestors as a Peruvian immigrant and sort of adopting a new set of queer 
elders or ancestors or whatever I want to call them. We will be talking about how they're 
missing. So I guess I guess I'm missing both. 
 
Kiar: And we also wanted to acknowledge that we both are in some positionality of being non-
binary. And so we experience a specific type of marginality within queerness. And so that's 
obviously going to play a role in our perspectives.  
 
Mariana: Another part of this is sort of -- we're calling it the meta-ness of the topic. We're just 
going to have this conversation, but it'll be about how much we don't know about our 
communities, about ourselves. And so whatever we say is going to be more of a rumination of 
who we are and who we can be and what we have been, but we don't know and that's the point 
and so I guess take this with a grain of salt.  
 
Kiar: Yeah, definitely just thinking about like -- we'll get into it a little bit, but how, you know, 
we're separated from queerness as it might have originally been theorized. Okay, so to get into 
it, I'll let you start Mariana, but what we're going to start with is: What is the topic today? What 
don't people know about it? And what do you wish people knew about it?  
 
Mariana: So we wanted to start with something that inspired this conversation a little bit and 
acknowledging that it -- it's kind of silly the way, the way we do this, the way we joke about, you 
know, queer jokes, but we want to recognize that they're actually quite wise, and not because 



they sound intelligent but because -- and we'll  get into it -- it's sort of a way to recognize those 
parts of ourselves that are, that are missing. 
 
And so it's a tweet. It's a wonderful tweet about cookie dough. And so someone tweeted "The 
edible cookie dough market removes the pleasure of the illicit, effectively dequeering the 
practice of eating raw cookie dough." And then to that someone replied "Where do vegans, who 
automatically dodge the salmonella issue, fit into this? Is veganism a fundamentally heterosexual 
practice? I'm intrigued." The original author of the tweet, of the previous tweet replied. "No, but 
eating raw cookie dough as a vegan is much like how young queers are nostalgic for 80s cruising 
culture, gaining pleasure from the phantasmic of risk, the artificial and reproduced memory." 
And to that the original replier says "Genius, I want this dissertation."So there are a couple of 
things in there. One, of course we're going to make everything down to eating raw cookie dough 
queer.  
 
Kiar: Gotta queer it all!  
 
Mariana: How it ended in "Genius. I want this dissertation," that it immediately went back into 
academia.  
 
And part of what we want to talk about is this idea that we don't have elders.  So an elder is an 
example of ourselves, right? It's a reference representation of our possibility. It's someone that 
can guide us, that can recenter us, that can give us our history and, you know, hearing words like 
' you can't be what you can't see' , and many times we hear this in the context of maybe politics, 
of 'you can't be a congressperson if you don't see yourself represented in congress' or in TV 
shows, you can't be -- if you don't see, I don't know, characters that look like you can't aspire to 
be those things. But the tricky thing about not having queer elders anywhere, not just in media, 
but just -- we don't have queer elders -- we can't be 40. We can't see ourselves be 40 if we don't 
have elders, if we don't see ourselves among people who are in their 40s.  
 
Kiar: Yeah, like how do you imagine a queer futurity? If you've never seen a queer future, if there 
are very few people living in their queer identity for 40 plus years.  
 
Mariana: In thinking about how, you know, who do you turn to in your family when you're 
socialized growing up and learning who you are. Maybe learning who you are as a nerd, you 
know, as a lover of books or someone who loves to cook or maybe little girls growing up and 
looking up to their aunts and asking them about what it's -- how to socialize yourself. And the 
things that you might run into in the world as a woman, as a girl, and being able to have 
someone to ask those questions to. Queers don't really have that, we don't have queer elders.  
 
And so going back to that second reply of how eating raw cookie dough as a vegan is much like 
young queers being nostalgic for 80s cruising culture. We make these jokes, we say that, but we 
don't know what that means. I don't know. I don't know what that means. I know that I relate to 
this in some way, but I don't really know how. What we turn to, or at least what I turned to, is 
the queer elders that we find in books and often we find these books in academia, right? So like 



Kiar and I were talking about Lugones and Cathy Cohen and Gloria Anzaldua and having these 
books and reading and seeing ourselves in their words.  
 
Kiar: Yeah. Yeah. So we talked about specifically how some of these elders relate to us. So we 
talked about how Anzaldua sort of brings up feelings of liminality that we might feel with a non-
binary identity, whether that be in gender, sexuality, tons of different ways and just really 
relating to how she describes not fitting in anywhere. And then you know, we felt that -- Mariana  
in particular was voicing this, you know, the loss of Maria Lugones was felt very deeply among 
current queer scholars and, you know, even undergraduates like us. It was felt very deeply 
because we already lack so many queer elders, and she was a really important one in our 
development as queer theorists, if we can be so bold as to call ourselves that. And you know 
when we're talking about Cathy Cohen, her theory really sets the stage for a lot of current queer 
politics. And so we seek out -- with her in particular, she's, you know, still teaching at the 
University of Chicago. And so, you know, a lot of this is about seeking out current queer scholars 
that are still around and finding that queer mentor that we've lacked in other places. 
 
Mariana: And how they might be queer theorists, , they're queer knowledge producers that are 
creating these books that might have some implication in social justice movements or in creating 
better worlds, but in some ways they're also one of our only touch points to who we are now. 
Not who we want to be in the future, who we want -- what we want the world to look like but 
who are we now and who do we look to? 
 
Kiar: Absolutely, and, you know, just really using this understanding of queer elders as, you 
know, books in academia, authors in academia. We're really lacking those physical queer elders 
like you were talking about Mariana. We're lacking the communal and the colloquial and the 
familiar pieces that are important to our identities. How do we form an identity when we don't 
have, you know, like we were saying, that Aunt to turn to who's been through it before?  
 
So we want to pivot a little bit to: Why is this topic even important to us? Why is it necessary to 
talk about? And so one of the things that we can start with is the fact that so many of our queer 
elders have been lost to us, and this is especially true for BIPOC queer people and, you know, 
there's a lot we'll go into about that. But one of the main things that really has contributed to 
this that's unique to the queer community in some ways is the AIDS crisis. Obviously that 
impacted very disproportionately a lot of queer people throughout, you know, the 80s and the 
90s and obviously those repercussions are still happening to this day in that we lack those queer 
elders because they actually faced death. And there was a lot of government negligence to that 
as well, you know, for example if there had been more focus on, not necessarily a cure, but even 
the treatment of queer people who had AIDS. If there had been more focus on them and more 
focus on you know, preserving their lives, we would see a very different situation today in terms 
of queer elders.  
 
And in terms of, you know, BIPOC queer people, but also just trans people generally, the trans 
panic defense has contributed to this very broadly -- the belief that, you know, if you're 
approached by a trans person, the law will be on your side if you brutalize that person. And 



there's been a lot of anti-trans brutality, especially against Black trans women that has really 
taken these elders from us. And so, you know, the BIPOC queer community specifically has really 
felt this loss because it's not the same to turn to a white queer elder because they're not going 
to be able to give you an understanding of those intersections of race and transness and 
queerness. 
 
Mariana: But elders that we do have, the ones that are in the books, and, they are, their words 
give us that nourishment of seeing ourselves somewhere. But since we lack them in the physical 
or the colloquial, the familiar sense, they've been privatized so I don't know and -- and I'm sure 
Kiar shares this experience, if I had been -- if I'd found these queer elders if I hadn't come to 
college and even if I did -- somehow had been told about Gloria Anzaldua or Maria Lugones or 
any of these queer theorists where I could see myself, they're behind a paywall. So how can -- 
how can queers, how can trans folk find these elders and access these elders with how they've 
been privatized?  
 
Going back to the cookie dough the fact that the Twitter chain ended with genius, I want this 
dissertation. This tweet, when I first found it, I felt some sort of connection to it. I didn't know 
why, I didn't know how, I just knew that I laughed, it gave me -- it gave me joy. I thought it was 
silly. But it was quite wise because it reflected what I was experiencing, what I was feeling, but it 
ended with -- on a note that it should be something again hidden behind a paywall. It should be 
privatized and that's a really intense sort of gatekeeping. 
 
Kiar: And so, you know, with that privatization of queer knowledge, you know, we see so much of 
it backed away into academia or things like that. We really have to seek this queer knowledge in 
places that aren't explicitly queer. We have to seek implicit queer knowledge. So, you know in 
the reproductive justice movement, there's a lot of elements that really queer our relationship to 
reproductive health, that queer our relationship to coalition making and, you know, in this cookie 
dough metaphor we have to seek queer knowledge from that, you know. The author of that 
tweet sort of had to extrapolate cookie dough into a queer theory place of being because there 
isn't necessarily some theory that's accessible to everyone that says like part of -- part of 
queerness is not having queer elders, part of queerness is not having an actual understanding of 
what went on in 80s and what we're even nostalgic for and so we sort of have to seek that 
knowledge in places that it doesn't have to exist and we have to sort of create it. 
 
Mariana: One of the big issues that comes up with that is that we sort of have to reinvent the 
wheel every generation -- or at least this generation. We don't even know if the past generation 
had to reinvent the wheel, we're only guessing because this past generation was already not 
made accessible to us because we don't have queer elders just because -- and so one big thing 
that we've noticed is that the queer community has sort of gone online. I was reading an article 
for class that was talking about how cruising has been privatized in a way that of course used to 
be a very public thing through Grindr and it was a very superficial piece. It did do some analysis, 
but essentially it was an investigation of how grinder works but in thinking about it more deeply, 
how do we seek those things if it's not through academia, if it's not through these books that 
were talking about and if it's not through people that we know in our own lives, an aunt that we 



can we can ask, in many of those places to seek partners, but also knowledge about our queer 
communities is online. But how much of that is also inaccessible? How much of it, like Kiar was 
saying earlier, how do you know where to find it on Tumblr? How do you know where to find it 
on other internet sites? How do you know how to find the queer side of Twitter? You know.   
 
Kiar: Absolutely. Yeah, and I think one thing that came up for me on this in terms of the queer 
community being in online formation at this point, you know, I'm doing research on this and 
when I was coming to think about how my own queer identity was shaped at all, pretty much 
everything I'm writing down is, you know, from the ages of maybe 13 to 16, my entire queer 
identity was based on Tumblr discourse about what does is it mean to be bisexual? What does it 
mean to be non binary? What does it mean to be all these things? And so I lacked the queer 
elders to be able to help me parse through that information and figure out what of it was 
gatekeeping and what of it was really validation. So I just had to parse through that on my own 
and that really changes how queer identities are formed, you know, in the past. We have no way 
of knowing how valid people may have felt in their identity. And the unfortunate part is we only 
hear about some of these illicit experiences in these community building and identity building 
experiences through historical recounting. So Mariana was bringing up in the show Pose. Like 
that's one of the few ways that we really have access to ball culture of the past and yet how 
much of that is editorializing? How much of that is coming from a white queer perspective that 
isn't necessarily 100% true? And there's no way we can actually fact check that. 
 
Mariana: In other places in history, in terms of -- not that physical history, but the history that is 
in the books, the ways that we do have access to history just in general. How much of what we 
know about the past is informed by how it was written? And this is something that comes up in 
many different ways for many different marginalized identities of being erased because the 
person who is writing down history did not. One of the things that is coming up now that non-
binary identities are seeping into popular culture is -- and this was also another tweet that 
someone said, "are you really non-binary or are you just hopping on the train because it's trendy 
now?" And someone replied to it saying, "or maybe someone has finally voiced and articulated 
the things that you have been feeling and made public and made accessible all these things that 
you have been feeling and have finally been able to point to something that you have access to 
and say that's what it was. That's what it is. That's what I'm feeling." And maybe those identities 
weren't in popular culture before or just there before because people didn't have access to it. 
How much of queer erasure in history is because of the people that were writing down history 
and recounting history? And how much of it is, you know, that idea that they were never there 
and of course, you know, these groups will have different names, people will have called 
themselves different things again because every generation has to reinvent the wheel because 
we keep not having those queer elders. How much of it is just that they're not being written 
down? And today in seeing academics and historians struggle with how to account for this shift 
of these identities going into popular discourse and actually being visible and trying to count 
them as something new, right? How do you do that job of writing down history if you're realizing 
that a lot of it was erased? Do you say this is something that started and I don't know I'm making 
this up that started in 2015-2017 or is this -- and I don't know what it is, I'm just guessing -- or is 



it something that has existed in that is just now -- and so whoever the current historian is now, 
whatever they write down is what's gonna -- it's what's going to stay. That's a lot of pressure.  
 
Kiar: Yeah, it really is and I think you know speaking to that concept of like reinventing the wheel 
consistently, I think one thing that's important to note about these sort of like cyber queer 
identities that are emerging. We really, and we talked about this little bit earlier, but we really 
don't know what queer embodiment even looks like, you know, because you're not seeing 
someone living a non-binary experience. You're not seeing how they embody themselves and 
you're not seeing you know the confidence they may carry or the difficulties they've been 
through and so we're really deprived of that embodiment understanding. We don't really know 
how to exist in a queer body. And so we know -- this is kind of part of the issue with the 
academia side of it. We know how to theorize our entire existence but do we know how to exist 
happily in our queer bodies? And you know, it's really the queer community, I can imagine 
already, the legacy has probably already been vastly changed by the fact that we're primarily 
online, primarily in theory now. And you know, the other thing that sort of angers me about this 
is that a lot of people who aren't in the queer community think that we've talked about 
queerness enough that it doesn't need to be re-theorized or rediscussed over and over but the 
fact is it needs to -- we need to come up with a new like queer potentiality constantly because 
we don't have queer elders to guide us. And so, while they may feel like we've talked about it 
forever, have we written the history? Have we rewritten and rewritten again and again? So it's 
really sort of this double bind. 
 
Mariana: And this kind of brings us to another question that we have is why does this topic bring 
us joy or passion? I think for the both of us our oldest elder, someone that we know in person 
that we can talk to not just someone that we know that exists that is a queer elder but someone 
that is in our lives, our oldest elder is 37. Of course, it brings me passion because how am I 
supposed to know who I am if I'm creating it from scratch? We know that all these identities, all 
these well, we know that gender is a social construct, right? We know that all of this is a social 
construct, but we're literally constructing it from scratch. How much of it is real? Especially if 
others are telling us that it's not real or people telling us, you know, non-binary isn't real, queer 
isn't real. Well, what do we do?  
 
Kiar: Absolutely and I think you know, it's important to recognize like, I think Mariana mentioned 
this earlier, if we can't see ourselves as a queer forty-year-old, a queer fifty-year-old, a queer 
sixty-year-old, how are we going to get there? Our oldest elder that we can both relate on is 
barely, not even double our age. So it's not like they can give us some deep queer history of, you 
know, how queer people have survived and so it really drains us of that ability. And I think you 
know something else here that brings me a lot of passion in particular -- I've noticed a lot 
recently that, you know, we sort of joke about "who's the gay cousin in your family?" and I've 
realized that I'm the gay cousin in my family. And so I'm sort of lacking the familial aspect of an 
elder. I'm lacking a deep connection and, you know, the ironic thing is the people that I can call a 
queer family or my same age. So none of us are going to teach each other like some deep 
wisdom from you know when people really had to survive through the AIDS epidemic things like 
that and so it really --  we lack a queer family of many ages. A lot of our queer family has to be, 



you know, teens to late 20s. And so it really, it sort of stunts are growth in that way. So our last 
question to sort of close out our little episode here: how can people engage with this topic 
further? Which you know is kind of a loaded question because how do you engage with 
absence? But --  
 
Mariana: Reading, I guess. We were talking about how we found ourselves in Anzaldua and 
Maria Lugones and Kathy Cohen and Jose Esteban Munoz and Audrey Lorde. I know that they are 
hidden behind a paywall and that we are lucky that we do go to school and have found these 
people and their words have given us guidance and so I don't want to undermine that. As much 
as they are behind a paywall and that they aren't these physical representations of queer folk 
and queer elders in our everyday lives, they're still important. Their words still have a deep 
impact on us and they're there.  
 
Kiar: Absolutely. And you know, I think one thing that would really benefit any of us in terms of 
entering this journey of trying to find a queer elder is really finding, you know, those queer 
elders who are authors and really just spending time reflecting on how they apply to your life 
today. You know, the reality of it is we can't necessarily say this is definitely how queerness 
works. We have to extrapolate from the history. So one of the ways to expand your knowledge 
on this is really just reflecting on how they're recounting of history is similar to your life today. 
And you know, another thing we really wanted to emphasize is just to treasure the elders you do 
have even if they aren't the picture you have of current queerness and what queer future you 
want to see, you know, even if they're not a queer Elder, even if they're you know an elder for 
part of your identity -- really just treasuring that you can have an elder and recognizing how 
much depth that can bring to your life and how much depth that can bring to your identity.  
 
Mariana: And then going back to our cookie dough because it did kind of guide us through this -- 
is acknowledging the wisdom in in those, quote, "silly moments" where we queer everything 
from cookie dough to the way that we hold our coffee cups, you know, because you know, the 
lesbians hold their iced coffee cups from the top -- we make these jokes, but there's wisdom in it 
and we can't minimize that. And sort of, you know, our queer elders, our knowledge of what 
queerness is, it's almost like a phantom limb, you know, it's something that you know you have 
that's there that you can feel it. But it's also not there and you can't see it and you don't have it. 
But these moments of these silly like queer joke moments are wise because it's flexing that 
muscle that we have but we don't have. It's the here and the now, it's the everywhere but 
nowhere. It's the borderlands. It's all these things.  
 
Kiar: Yeah, absolutely. And with that we will conclude our second episode of the Feminist 
Joycast. Thanks for joining us. I've been Kiar. 
 
Mariana: Mariana 
 
Kiar: and we hope to see you next week. Bye y'all. 
 
Mariana: Bye. 


